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I.

Insularity

Before the 5th Century B.C., when they came under the control of the Athenian
Empire, the Cyclades were a cluster of independent islands. While at times one island
might excel in power and come to govern another island as a colony, the great majority of
islands governed themselves autonomously until this time. In her book Dance of the
Islands, Christy Constantakopoulou explains that there are two primary concepts that
distinguish islands from mainland settlements: independence and integration. The
geography of islands makes them independent by nature. Islands are “closed worlds” that
are separated geographically from one another and the mainland by sea, which, in the
case of the Aegean, was extremely perilous to sail. Inhabitants settled on islands that had
enough resources to sustain a population; however, in the case that an island settlement
needed or wanted a product that its land could not provide, it relied upon trade.
Therefore, although the isolated nature of islands made them independent, their
connection with surrounding settlements simultaneously integrated them into a larger
network. The Cycladic Islands were not only participants in the Aegean trade network,
but integral components that made such an extensive trade network possible. Because the
Cyclades were not only encircled by Greek settlements, but also gave access to
settlements in places such as Phoenicia and North Africa, these islands created a network
of exchange between east and west.1
While all the islands in the Cyclades exhibited both independence and integration,
the relationship between the two qualities varied depending on the island and the time. In
1

Constantakopoulou, Christy. The Dance of the Islands: Insularity, Networks, the Athenian
Empire and the Aegean World. Oxford: Oxford University Press, 2007, 1-28.
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the following work I will examine how this relationship functions in the Cyclades during
the Archaic Period. In particular, I will focus my discussion on the Archaic sanctuaries
associated with the islands of Naxos and Paros. During the Archaic period both islands
were home to thriving settlements that played a critical role in trade, particularly that of
marble. Both Naxos and Paros had multiple sanctuaries associated with them throughout
the Archaic period and the time leading up to this period. The sanctuaries of
Koukounaries on Paros and Mitropolis on Naxos both were built atop abandoned
Mycenaean settlements and speak to the local identity of each island. Similarly, the extraurban sanctuaries of Phlerio and Iria on Naxos were communal religious centers that
appealed to local customs. Interestingly, both Naxos and Paros also had an active
presence on the maritime sanctuaries of Delos and Despotiko, which I will argue differ
from extra-urban sanctuaries in that instead of appealing to local customs they not only
appealed to regional religious customs, but also gave life to the Aegean trade network. By
distinguishing between the extra-urban sanctuaries and the regional maritime sanctuaries,
which I will call “interstate” sanctuaries, the relationship between island isolation and
island connectivity becomes evident.
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II.

The Question of Mycenaean Continuity: Koukounaries and Mitropolis

The Bronze Age, which began around 3000 B.C., came to an end at the beginning
of the 12th Century, with the collapse of the Mycenaean settlements in and around the
Aegean. Accompanying this collapse was the abandonment of both the Mycenaean
palace structures and the system of kingship ruling. The period that followed, dating from
the 11th Century to the middle of the 8th Century, is known as the Dark Ages. Although
recent archaeological excavations have provided much information about this previously
undocumented period, the Dark Ages still appear to be a time in Greek history marked by
poverty and a suspension of intellectual progress. The depictions of human and animal
figures in art, which were plentiful in the Mycenaean period, disappear. The languages of
Linear A and Linear B fall out of use, leaving no evidence that the Greeks practiced any
written language during this time. Although ceramics were still being produced and
decorated during the Dark Ages, their Protogeometric and Geometric styles are unlike
that of the Mycenaean pottery.2 Based on such evidence, it is clear that a major social and
cultural change occurred between the 12th and 11th Centuries.
The lack of literary evidence and the scarce archaeological remains from the Dark
Age of Greece has caused much debate about continuity between the Mycenaean and
Geometric Periods. In recent years, many scholars have attempted to answer the question
of continuity by studying the function of hero-cults in Geometric and Archaic Greece.
The initial leader of this debate is J.N. Coldstream, who argues that the rise of the herocult in Geometric mainland Greece depends largely on the circulation of Homeric epics.
2

Finley, M.I., Early Greece: The Bronze and Archaic Ages. London: Chatto & Windus Ltd,
1970. For a chronological table of the periods in Greek history see page X. For a discussion of
the Dark Ages see pages 71-89.
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Coldstream argues that in regions where Mycenaean burial practices “would have seemed
utterly strange to local inhabitants” the people, inspired by epics, created a hero-cult to
honor esteemed men.3 James Whitely succinctly explains Coldstream’s argument:
“Epic poetry created a new self-consciousness amongst the
Greeks of the early Archaic period. Epic presented mainland
Greeks with a set of ideals, but also emphasized the gulf that lay
between the Age of Heroes and their own, apparently, more
mundane, existence… Epic thus had two effects on eighth-century
Greeks: it spurred them to emulate the ideals and imitate the
behavior of epic heroes; and it forced them to think of means
whereby the heroic past could be made part of the eighth- or
seventh-century present.”4

With the spread of epic, Coldstream argues that “more cults for named heroes might
grow up in regions where there had been no continuity”.5 Thus, Coldstream not only
believes in the possibility of a Mycenaean continuity, but identifies Homeric epic as the
main catalyst for reappropriation of Mycenaean culture.
While Coldstream’s argument may be applicable on mainland Greece, there is
difficulty when applying it to the Cyclades. He explains that in regions where hero-cults
predate the circulation of epic there was ethnic continuity.6 As Stefan Hiller points out,
many settlements in the Mediterranean had contact with the outside world at the
beginning of the ninth century. This contact, which reached as far as modern-day Turkey,
Syria, and Egypt, predates the epics. Hiller, therefore, believes that Homer’s work did not
spark a sudden revival of Mycenaean ideals; rather, “we may presume that the memory of

3

Coldstream, J.N. “Hero Cult in the Age of Homer”. The Journal of Hellenic Studies, Vol. 96
(1976), 17.
4
Whitely, James. “Early States and Hero Cults: A Re-Appraisal”. The Journal of Hellenic
Studeis. Vol. 108 (1988), 174.
5
Coldstream, 17.
6
Coldstream dates the “Age of Homer” from 750-650 B.C.
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the events referred to in his poems had never been interrupted.” The Cyclades’ early
contact with other regions through trade allowed for a continual remembrance of legends,
as opposed to an ethnic continuity at the hero-cult sites. 7
When discussing the site of Koukounaries on Paros, Hiller’s theory is applicable.
Although Koukounaries was occupied by Mycenaeans in the late Bronze Age8, it suffered
a period of abandonment before the start of the Geometric Period. During the Late
Helladic Period IIIC (1200-1100 B.C.), the acropolis of Koukounaries was home to a
Mycenaean Palace, fortified by Cyclopean walls. The remains in the storerooms support
the structure’s classification as a palace because they were clearly the possessions of a
wealthy elite. Additionally, the discovery of a tub fragment, as well as a drainage system,
suggests that the inhabitants had the means and the desire to provide the acropolis with a
continuous water supply. However, the ash layer deposited above the Late Helladic IIIC
remains shows that the Mycenaean settlement was destroyed by fire. Additional finds
suggest that a struggle, and perhaps a siege, accompanied this fire. Multiple human
remains were discovered with fatal injuries, including an infant who was presumably
crushed by a pithos found atop him. A large concentration of cattle and animal remains
also found within the structure leads Schilardi and his colleagues to believe that the
people of Bronze Age Koukounaries were forced to seek refuge from enemies, who were

7

Hiller, Stefan. “Possible Historical Reasons for the Rediscovery of the Mycenaean Past in the
Age of Homer.” The Greek Renaissance of the Eighth Century B.C.: Tradition and Innovation.
Proceedings of the Second international Symposium at the Swedish Institute in Athens, 1-5 June,
1981. ed., Robin Hagg. Sotckholm, 1983.
8
For Koukounaries see Schilardi, “The LH IIIC Period at the Koukounaries Acropolis.” For
Mitropolis see Lambrinoudakis, “Veneration of Ancestors in Geometric Naxos.”
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attacking within the palace walls.9 It is difficult to know what happened after the
destruction of the palace since it is not clear whether the entire population suffered at the
hands of their invaders. Schilardi notes that a meager structure was built atop the palace
ruins and stood in use for a brief period, but he questions whether it was erected by the
survivors of Koukounaries or the city’s attackers.10 Although knowing who built the
structures would provide clarity about the site’s history, there remains a clear break in
continuity from the Mycenaean period regardless of this detail. The contemporary
inhabitants of Koukounaries were far removed from the previous Mycenaean culture that
occupied the site. Additionally, after this brief period of reconstruction, Koukounaries
was abandoned for at least a century, supporting a break in Mycenaean culture.
Still, the finds at Koukounaries suggest that the Late Helladic IIIC settlement not
only had contact with distant neighbors, but that it thrived as a result of trade with them,
supporting Hiller’s theory that there was a continual remembrance of Mycenaean culture
through trade. The finds in the cellars of the palace “suggest interesting overseas
connections. The steatite was imported from Crete, the ivory from Syria or Egypt and the
unworked cores of obsidian from Melos.”11 While additional finds indicate that the
inhabitants of Koukounaries were exceptionally skilled at metalworking and highly
involved in the Parian pottery production, they also relied upon their overseas trade
partners to provide them with items that they were unable to produce themselves.
However, it is important to note that while Koukounaries was certainly influenced by and
9

Schilardi, Demetrius U. The LH IIIC Period at the Koukounaries.” The Prehistoric Cyclades:
Contributions to a workshop on Cycladic chronology. Eds., J.A. MacGillivray and R.L.N. Barber.
Edinburgh: University of Edinburg, 1984.
10
Shilardi, Demetrius U. “The Decline of the Geometric Settlement of Koukounaries at Paros.”
The Greek Renaissance of the Eighth Century B.C.: Tradition and Innovation. Ed., Hagg, Robin.
Stockholm, 1983, 175.
11
Schilardi, 1984, 202.
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benefited from trade, the town was not a trade center. Additionally, the styles of both the
architecture and the pottery on the acropolis strongly suggest that the original inhabitants
were mainland refugees.12 It is likely that stories of their Mycenaean connection began to
circulate before the Homeric epics were written. Therefore, the finds on Koukounaries
not only suggest that there was no continuity from the Mycenaean period (as is evident
through the period of non-habitation on the acropolis), but also that its inhabitants had
many opportunities to exchange histories and legends through overseas trade.
Having a better understanding of the site’s history, I will now discuss the cult
practices of Koukounaries in the Protogeometric and Geometric periods. After the “postdestruction” period of Koukounaries and its temporary abandonment, a third phase of
construction began on the acropolis. Although the architectural remains from this period
are few, the discovery of both linear and curved walls provides evidence for the
acropolis’ function as both a domestic and sacred space. Schilardi suggests that the linear
walls are the remains of houses, while the curved wall was once part of an apsidal
structure that likely belonged to an early temple. Schilardi notes “the popularity of
apsidal structures in the religious architecture of Geometric Paros” and suggests that this
structure served a similar function.13 During his excavations at the Iron Age site of Skala
Oropou, Alexander Mazarakis Ainian noticed a similar pattern in apsidal structures. The
excavations led to the discovery of over a dozen apsidal or circular buildings that not
only served a domestic function, but also a religious one. Within these structures there is
evidence for cult activity, including the discovery of a cenotaph. Mazarakis argues that

12
13

Schilardi, 1984, 203.
Schilardi, 1983, 175.
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the nature of the empty tomb, in conjunction with the structure’s dual function, suggests
that one function of the apsidal building was as a space for symbolic ancestor worship.14
Did the apsidal structure of Protogeometric Koukounaries serve a similar
function? Within this structure, underneath the foundations of a Geometric building, the
excavators discovered an abundance of pottery, including vases imported from Attica and
others made on Paros. A large krater from Paros shows “a set of three concentric circles
on each side and has double-arched handles. Its bottom shows traces of wear from the
ladle used to draw wine. Other vases from the same deposit include an oinochoe, a cup
and a skyphos with conical foot.”15 Vassilis Lambrinoudakis asserts that an abundance of
such vessels found on Naxos in both apsidal structures and other structures built atop
Mycenaean ruins have been associated with “rituals mourning honoring the ancestors,
consisting of libations and funerary meals”.16 It is possible, therefore, that the apsidal
building on Koukounaries not only served a religious function17, but, more specifically,
could have been used for ancestor or hero worship.
Lying on the adjacent island of Naxos, the Late Bronze Age site of Grotto, which
has added much to the debate about Mycenaean continuity, may help to elucidate the use
of space at Koukounaries. Although the settlement of Grotto was abandoned after the
Mycenaean period, the space was later reused as a burial ground, known as Mitropolis.
14

Mazarakis Ainian, Alexander. “Architecture and Social Structure in Early Iron Age Greece.” British
School at Athens Studies. Vol. 15. BUILDING COMMUNITIES: House Settlement and Society in the
Aegean and Beyond, 2007, 166.
15
Schilardi, 1983, 175.
16
Lambrinoudakis, Vassilis. “Veneration of Ancestors in Geometric Naxos”. Early Greek Cult Practice:
Proceedings of the Fifth International Symposium at the Swedish Institute at Athens. Ed., Robin Hagg et
al. Stockholm: Paul Astroms Forlag, 1988., 239.
17
In claiming that the building served a religious function, I am not denying the possibility that it
also served as a domestic space. Like the apsidal buildings at Oropu, the structure at
Koukounaries could have served a dual function.
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Like Koukounaries, after a brief time of abandonment, the site was marked by the
construction of a curved wall and other small enclosures. The finds within the structures
serve as clear evidence for not only ancestral veneration, but also for the continuity of
Mycenaean ethnicity on Naxos. The curved wall was built atop an abandoned Mycenaean
house and served as an enclosure wall for graves. During the first phase of Mitropolis, the
cist graves within the enclosure were situated near square or circular benches made of
pebbles. There was also evidence of burning, suggesting the presence of funeral pyres.
Following this phase, the enclosures were no longer used for burials or for pyres; the
circular, pebble pedestals were the rooms’ main focus. “Around them many fragments of
fine drinking vessels came to light; also a few metal objects such as a knife and a brooch;
spindle-whorls; a few animal bones and sea shells.”18 Since the objects were not only
purposefully placed around the pebble pedestals that were once associated with ancestral
burial, but also range so widely in use that they clearly do not speak to the rooms’
function as a work space, it is likely that they were used to venerate ancestors through
customs such as the funerary offerings and meals.
Although the site was abandoned for a brief period of time, Lambrinoudakis is
certain that the original Mycenaean culture remained on the island. The number of
burials, as well as the significant evidence for veneration of the dead suggests a strong
connection between the deceased and the venerators. The small enclosures with cist
graves and funeral pyres “have their parallels in many Early Greek cemeteries and must
be regarded as belonging traditionally to different families.”19 The cult activity, as

18
19

Lambrinoudakis, 1988, 238.
Lambrinoudakis, 1988, 238.

D e o k a r a n | 13
Lambrinoudakis concludes, was not directed to legendary heroes but to familial ancestors
of Mycenaean heritage.20
The sites of both Koukounaries and Mitropolis are vital in our discussion of cult
practices on the islands of Naxos and Paros because they speak to the local identity of the
islands. While both sites may initially seem insignificant because of their lack of
monumentalization and conspicuous display, they were both local religious spaces with
evidence for cult activity that suggests ancestral worship. By studying these sites it
becomes clear that people on the islands of Naxos and Paros not only placed a strong
emphasis on personal worship, but also idolized and revered the lives of their ancestors.

20

Lambrinoudakis, 1988, 244.
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III.

The Geometric Town of Zagora

The Geometric town of Zagora is located on the Cycladic island of Andros, atop a
barren peak between two bays. The site was active from the Middle Geometric Period
until the 5th Century B.C.; however, around 700 B.C. the town became uninhabited and
functioned solely as the site for an extra-urban temple. Because the site was abandoned
after 700 B.C. and never re-inhabited, the archaeological remains provide an unparalleled
glimpse at life in the Geometric Period. In particular, the domestic architecture provides
evidence for the transition between simple, communal life and a more developed society
with a greater concern for dividing private and public space. Moreover, the finds at
Zagora suggest that the town not only had contact with its eastern neighbors, but that it
played a significant role in eastern trade routes. By studying the archaeological record of
domestic and religious life at Zagora, we can better understand life on the islands during
the Geometric and Archaic periods. Unlike Koukounaries and Mitropolis, Zagora’s
archaeological record leaves few questions about continuity during these periods.
Ultimately, through the discussion of Zagora we can better understand how the sacred
and profane aspects of life interacted and what helped form this relationship.

Domestic Life
Building H24/25/32 at Zagora provides archaeological evidence for what
Alexandra Coucouzeli identifies as the transition from megaron, a one-room house, to the
oikos, a multi-roomed courtyard house.21 At its initial stage during the Late Geometric I,
21

Coucouzeli, Alexandra. “From megaron to oikos at Zagora.” British School at Athens, Vol. 15
Buiding Communities: House, Settlement and Society in the Aegean and Beyond (2007), 169.
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rooms H24, H25 and H32 formed a large, single room (Fig 1A). Along the east wall of
the room there was a bench about a meter in width composed of marble and schist.
Pottery fragments from vessels such as hydriai and amphorae were discovered near that
bench. Additionally, within the room, the 1967 excavation team found a semi-intact
juglet and clay beads. The finds in room H24/25/32 suggest that the space did not serve a
single function, but was an all-purpose room. The bench was likely used for storage in
addition to its primary function as a seat, while the function of the remaining space
varied, depending on the seasonal and daily demands.
By 700 B.C., however, the room was divided into three separate rooms that were
used for more specific purposes (Fig. 1B).22 The eastern half of the room was divided in
half, creating rooms H24 and H25. The bench that initially ran across the entirety of the
eastern wall of H24/25/32 was now only present along the eastern wall of H25. The
remaining western portion, which was equal in size to H24 and H25 combined, now
functioned independently and was given the title of H32. Although pithoi fragments were
found in H32, the presence of the bench suggests that H25 became the primary storage
space, while H32 may have been an area for secondary storage. While the archaeological
evidence does not provide certainty about the use of space in H24 and H32, the division
of rooms makes it clear that the rooms were no longer all-purpose. 23
Further evidence supporting this theory is the addition of H33, H40 and H41 (Fig.
1A). H33, which was simply the exterior of H24/25/32 during the initial phase of the
building, became an interior courtyard space with H32 to its east and the newly
22

Christophilopoulou, Anastasia. “Domestic Space in the Geometric Cyclades: A Study of
Spatial Arrangements, Function and Household Activities in Zagora on Andros and Kastro on
Siphnos. Proceedings of the Danish Institute at Athens. Vol. V (2007), 27.
23
Cambitoglou, Alexandra et al., Zagora 2: Excavation of the Geometric Town on the Island of
Andros. Excavation Season 1969: Study Season 1969-1970. Athens, 1988, 109.
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constructed H40 and H41 to its west. Since the pottery in H33 was extremely worn, the
excavation team is confident that the space was an open courtyard. The discovery of fine
drinking vessels in H40, in addition to that of a hearth in H41, suggests that these spaces
were used as reception rooms. 24
Thus, in a very short period of time between the Late Geometric I and the Late
Geometric II periods, the building grew from a one-room house into a five-room house
complex with an interior courtyard. Accompanying the architectural growth was a clear
division of space. The eastern portion of the complex (H24, H25, and H32) became a
private space for domestic activity, while the western portion (H40 and H41) became a
public space for communal activity and the entertainment of guests. These two distinct
spaces were separated by the open courtyard of H33.
The second house at Zagora that shows the transition from a megaron to a multiroom complex is centered around courtyard H21 (Fig. 2). As in house complex
H24/25/32, the worn pottery found in H21 identifies its use as a courtyard space.
However, only the pottery discovered in the southern half of the room was worn,
suggesting that the northern half was covered and functioned as a protected entrance for
the three surrounding rooms: H19, H22, and H23. 25
While the finds in courtyard H21 date to the Late Geometric period, the
excavation of H19, which is situated directly to the north of H21, made it clear that the
space previously served a different function. The stratigraphy of H19 shows that there

24

Cambitoglou et al., 114. Cambitoglou uses the term “living rooms”; however based on his later
identification of rooms, he seems to imply that the room was used for living purposes as opposed
to working purposes. Therefore, while we cannot be certain about how the room was specifically
used, its location, as well as the finds discovered within, support the theory that the room was not
only used for living purposes, but also for receiving and entertaining guests.
25
Cambitoglou et al., 79.
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were four floor surfaces. Floors 3 and 4 were deposited first and date to the Middle
Geometric Period. While Floor 4 could have been a poorly constructed floor surface, it is
also possible that it was a leveling fill for Floor 3. Both surfaces not only contained a
large number of storage vessel fragments, but also had layers of ash. The composition of
Floors 1 and 2, however, varied greatly from that of Floors 3 and 4. First the finds date to
the Late Geometric Period and include spindle whorls and stone pounders, in addition to
fragments of storage vessels. Furthermore, there were no ash layers. Thus, the finds
suggest that H19 originally functioned as a place for food preparation as well as food
storage and later only as a storage room. Although the function of the room did not
change drastically, H19 shows that between the Middle Geometric and Late Geometric
Periods, the space came to be used for a more specific function. 26
The four additional rooms that made-up this domestic complex are H22 and H23,
which are east of the courtyard, and H28 and H29, which are west of the courtyard. Of
these, the function of H22 is the least certain and has been deemed a “multi-purpose
room”.27 H22 shares a chronology with H23, both showing use from the Middle
Geometric Period until the end of the 8th Century. 28 Unlike H22, however, the discovery
of fine ware pottery in H23 suggests that this space was used as a reception room for
entertaining guests. This assumption is further solidified since H23 has access to the
interior courtyard. The layout and use of H28 and H29 parallel those of their eastern
counterparts. Like H23, H29 has access to the courtyard and thus, was likely another
space for receiving and/or entertaining guests. H28, on the other hand, was used for food
preparation and storage, and, therefore, would have been a private space. One can assume
26

Cambitoglou et al., 83-85.
Cambitoglou et al., 94.
28
Cambitoglou et al.,100.
27
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that H28 either initially belonged to a separate house or served a different function, since
it is clear that during the Middle Geometric period H19 was used for food preparation.
Therefore, this house grew from H19, which was initially an all-purpose room
into a five-room complex with an interior courtyard. The front portion of the house, made
up by H23 and H29, would have been a public space from which guests could access the
interior courtyard. Behind these reception rooms were two spaces for private, domestic
use. H19, at the rear of the complex, retained its function as a multi-purpose room,
however this was not out of necessity but out of convenience, since the house had plenty
of separated space to perform the necessary tasks.
These two domestic complexes, H24/25/32 and H19/21/22/23/28/29, are
examples of the quick transition in domestic architecture that occurred in Zagora in the
Late Geometric Period. 29 During Late Geometric I, families dwelt in one-room houses
that served no “static function” — the use of this space would change depending on the
demands of the time of day or season.30 Shortly after, in the Late Geometric II Period, the
entire concept of the house changed. Not only did the houses more than triple in size, but
there was a clear division in space within them. Most notably, there grew a distinction
between private and public. The large sizes of the houses indicates that these were the
homes of wealthy families, who not only managed large-scale domestic productions, but
also entertained house guests. Although the home was still a place where daily tasks, such
as weaving and food preparation, were completed, the space now also served as a retreat
from the mundane tasks of life. By the Late Geometric II Period, houses were not simply
a place for performing necessary tasks, but were also places for entertainment and
29

Other examples that show a division of space in the Late Geometric II Period are the following
house complexes: H26/27/43/47/42, D1/2/3/4, and D9/15/16.
30
Christophilopoulou, 31.
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enjoyment. Therefore, since this push towards a more social domestic life was initiated
by an obvious increase in wealth, it can be proposed that during this period wealth was a
driving factor for changes in social interactions.

Religious Life
Wealth can be seen as a catalyst for social change not only in the domestic sphere,
but also in the religious sphere of Geometric Zagora. In addition to domestic life taking
on a social aspect, the religious practices at Zagora also became social, communal
activities. Before the 6th-century temple was built, archaeological evidence shows that an
open air sacred space existed on the future site of the temple. The site was marked by a
floor surface and an altar (Fig. 5). The altar was a rectangular structure of schist slabs that
was surrounded by traces of burning, suggesting that religious offerings were made. In
addition to the altar, there were two other architectural features that help characterize the
space as religious: a triangular marble block and the remains of a marble wall. First, the
use of marble, which appears less frequently in domestic architecture, indicates that the
space served a special purpose. The triangular marble block has puzzled the excavators,
who have suggested that it may have been used in religious animal slaughter. A portion
of the marble wall is situated to the west of the temple and is in line with the altar.
Although the wall is composed of irregularly sized marble blocks and is imperfect in its
construction, it seems likely that the wall was meant to delineate the sacred space from
the profane. 31

31

Cambitoglou et al., 175.
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While not much is known about this sacred space, its development in the Late
Geometric Period, which coincides with the change in domestic architecture, cannot be
insignificant or coincidental. At this time houses became multi-roomed complexes that
showed clear concern for division of space. The creation of a communal sacred space
shows that the drastic transition in architecture from multi-purpose spaces to spaces with
specific functions was not simply made within a small number of family units. Rather,
the decision to transform both domestic and religious architecture highlights a
communally supported effort. During the Late Geometric Period at Zagora the town came
to an agreement for the creation of a communal religious space.

Eastern and Egyptian Influence
Of the numerous finds at Zagora there are four that deserve special attention,
because they provide us with information about how the Geometric town interacted with
settlements to the east. First, two seals were discovered in a trench outside of the temple
site, both of which Cambitoglou dates to either the Late Geometric or Early Archaic
Periods. The first seal (Fig. 3) is made of stone and depicts two registers of men standing
next to one another in what may be a processional image. In addition to this image, there
is an inscription on the seal in an unidentifiable language. The excavation team, with the
help of L.H. Jeffery, suggests that the seal is an inferior copy of an original piece not
from Greece.32 The second seal is made from bone and has clear eastern influence. A
female figure stands on the front of the seal, while the reverse side shows the image of a
tree flanked by two winged figures. The female, which could be a goddess, and the tree,
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which could be the sacred tree of life, suggests influence from eastern religious traditions
(Fig.4 A&B).
Although not mentioned by Cambitoglou or his team, both of these seals are
similar to the description of seals classified by John Boardman and Giorgio Buchner as
those belonging to the Lyre Player Group. In their first publication, Boardman and
Buchner describe a collection of seals that originated in North Syria, but were discovered
at Pithekoussai on the Italian island of Ischia.33 A common image on these seals is that of
a lyre player in a procession with accompanying musicians approaching a seated figure,
much like the stone seal at Zagora. This scene varied at times, showing the lyre player
either as the seated figure or even depicted as winged. Another common image on this
group of seals is that of a sacred tree flanked by two birds, much like the bone seal
discovered at Zagora. Additionally, the location of two seals that were discovered at
Zagora fits Boardman’s finds about the location of the Lyre Player Seals found
throughout the Mediterranean. In his 1990 work, Boardman shows that while the images
on the seals show no pattern of variation, their places of deposition vary depending on
region. He notes that in Italy it seems commonplace for the seals to be worn as amulets,
and thus discovered in burials or domestic spaces. However, in Greece and Cyprus the
seals are often found in sanctuaries.34 Therefore, it seems more than coincidental that the
seals at Zagora were discovered near the sanctuary as opposed to within domestic spaces.
If these two seals belong to the Lyre Player Group, it can be assumed that the Geometric
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town of Zagora was active in the Aegean trade network that imported products from
eastern settlements, such as Syria.
In addition to the seals, two scarabs were discovered. The first scarab was located
in front of the temple site, in the same context as the two seals. On the top of the scarab is
the image of a human head that J.B. Hennessy believes to be the image of the Egyptian
goddess, Maat. The reverse of the scarab is inscribed with hieroglyphics, which allowed
the excavators to date the object between 716 and 664 B.C. and suggest its origin in the
Levant. The second scarab was not found near the temple site but in the leveling fill of a
Middle Geometric house. The top is decorated with a beetle, while the bottom bears the
inscription “RA MEN KHEPER”. The excavators date this seal between 751 and 656
B.C., and believe that it is a copy of an original Egyptian scarab. 35
These four finds suggest a strong communication between the Geometric
inhabitants of Zagora and settlements to the east. Additionally, the pottery finds show
that Zagora also had frequent contact with Athens, Corinth, Euboea, Melos and many
other Aegean islands. “The great quantity of imported pottery at Zagora and the peculiar,
inhospitable geographical position of the town on a precipitous barren and windswept
headland between two small bays suggest the dependence for its livelihood on
communication with the outside world through the Aegean Sea rather than on the
cultivation of the valleys in the east part of the island and their use for grazing animals.”36
Based on this evidence, Cambitoglou and his team believe that the Zagora was a major
port town used by Eretrian merchants on their eastern trade route.
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IV.

Extra-urban Sanctuaries

The study of domestic life in the Late Geometric town of Zagora shows that the town
was not simply functioning but thriving as a community. The change in domestic
architecture in addition to the designation of a communal religious space shows a rather
sudden concern for the separation of public and religious space. Interestingly, shortly
after this period, marked by a community-wide change in the use of space, the town was
abandoned. After 700 B.C, the houses in the community were abandoned and never again
re-inhabited. Since the archaeological record does not provide any evidence that answers
why Zagora was abandoned, its sudden vacancy is curious. However, what is even more
interesting is that a temple was erected in the 2nd quarter the 6th Century, long after the
town was abandoned.
The temple was constructed in the center of the Late Geometric town in the same
location as the previous open-air sacred space. The foundation walls of the temple were
made of small schist slabs and have an irregular orientation, running obliquely to the
actual walls of the temple. While Cambitoglou and his team are not certain about the why
the foundations do not match the alignment of the temple, they suggest that they were
placed in such an orientation to provide a rough idea of where the temple would later be
constructed; the builders would have used these foundations to determine the precise
orientation of the temple.37 The walls of the temple are about the same width as those
found in the Geometric houses; however, their construction technique was unlike
anything used in the Geometric period. The walls were not only very carefully stacked to
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reduce the space in the joining of the blocks, but they were finely worked with either a
punch or a pointed mason’s hammer to improve the surface of the natural joint plane.
Additionally, many of the blocks’ corners were worked to form perfect right angles.38
The temple was divided into two rooms—H30, the cella, and H31, the vestibule
(Fig. 5). However, because little was discovered in the vestibule, I will focus my
discussion on the cella. The large number of schist slabs and clay fragments in the upper
layer of the temple suggests that both rooms were covered by a flat clay roof supported
by schist slabs as in the Geometric houses of Zagora.39 The cella, H30, was then
distinguished by two architectural features. First, three marble slabs were discovered in
the southeast, northwest, and northeast corners of the cella, which were likely used as
post bases. Although one was not found in the southwest corner of the cella during the
1967 season, the excavation team is confident that a similar marble base stood there
during the 6th Century. These four posts would have supported the clay and schist roof.
Also in the cella, the excavators discovered an altar (Fig. 6), surrounded by traces of
burning as well as finds of pottery and bone. Interestingly, the altar was not built in the
6th Century levels as was the rest of the temple’s architectural features, but had its
foundations below the leveling fill of the temple. Therefore, the altar existed before the
construction of the 6th Century temple. Upon the completion of the 1967 excavation
season, Cambitoglou and his team were confident that the altar belonged to the open-air
sacred space of the Geometric period.
Below the roof-fall deposit, there was a very thick layer of soil that has been
identified as the 6th Century floor surface of the temple. Within this floor layer a large
38
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amount of pottery was discovered including a cluster of small finds against the north
wall. In this deposit there was a kotyle handle, a Corinthian aryballos, iron fragments, and
a clay object of unidentified shape and function. In addition to this deposit, another find
of interest is a fine, black-glazed Athenian kantharos bearing the inscription
“HERAKLEOS” on its undersurface. These finds show that Zagora had contact with
Athens and other significant Greek cities, as it did during the Late Geometric period.
Additionally, the discovery of the kantharos bearing Herakles’ name is interesting. Its
discovery does not make certain that the temple was dedicated to Herakles, but it is
possible that the demi-god may have been one of the gods worshipped here. Having
already discussed Zagora’s connections with other Cycladic islands, the Levant, and
Egypt during the Late Geometric period, it is tempting to make a connection between the
possible worship of Herakles and the town’s continuous influence from the east.
Although Herakles has a strong presence in Greek mythology, he has obvious
connections with the east. In his Histories, Herodotus tells us that he makes a trip to Tyre
in Phoenicia with the intent of visiting a temple to Herakles. After arriving and asking the
priest when the temple was built, Herodotus learns that the cult of Herakles at Tyre had
been active for no less than 2,300 years.40 With the early cult activity of Herakles in
Phoenicia, as well as the evidence for Zagora’s abroad contact, it is not impossible that
Zagora’s worship of Herakles was inspired by eastern traditions.
Thus, once the town became active again in the 6th Century, after its abandonment
in 700 B.C., it was reused for purely religious purposes. Although the reasons for
abandonment are unclear, it seems more than coincidental that the neighboring town of
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Hypsele (Ipsili), which was located just 5km from Zagora, was partially abandoned at the
same time. The simultaneous abandonment of the two adjacent towns, neither of which
shows signs of struggle or invasion, suggests that the people of Andros may have been
forced to leave their homes because of drought or some other non-destructive natural
phenomena. Members of the Zagora team have also suggested that some inhabitants of
Zagora may have joined the Naxian and Euboaen expeditions to establish colonies in
Sicily and Southern Italy, although this idea seems purely speculative.41 Additionally, at
the same time the towns were wholly or partially abandoned, Palaiopoli, or Ancient
Andros, was established just 10km from Zagora. Gary Reger points out that the
establishment of Ancient Andros at the beginning of the 7th Century is an example of a
genuine physical synoikismos.42 Having abandoned their Geometric settlements at Zagora
and Hypsele, the two communities united to found Ancient Andros.
After the foundation of Ancient Andros at the beginning of the 7th century,
temples were later built at both Zagora and Hypsele that stayed in use until the Classical
period. The chronology of the settlements on Andros suggests that the 6th century temple
at Zagora was built either by descendants of the people who once dwelled at Zagora or by
a people who had memory of the settlement. Not only is there no evidence to suggest that
a new people settled on Andros and built the temples, but the builders of the 6th Century
temple on Zagora reused the altar from the Geometric open-air sacred space.43 This
shows a clear concern to preserve what was once sacred at the site. Additionally, since it
41
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can be assumed that the vast majority of the temple’s visitors were inhabitants of the
newly founded town of Ancient Andros, the temple at Zagora can be classified as an
extra-urban sanctuary.
In his work focusing on the rise of the polis in Greece, Francios de Polignac
discusses extra-urban sanctuaries on mainland Greece during the Archaic period. He
notes that most extra-urban sanctuaries were located between five and fifteen kilometers
from the town and were not intended for daily worship, but for special religious
occasions.44 Moreover, de Polignac argues that the sanctuaries’ distance from the town
was not arbitrarily decided upon; its position marked the threshold of the town’s territory.
He believes that the reliance upon agricultural production in the 9th century forced the
towns to collectively defend their crops and livelihood. The extra-urban sanctuaries,
therefore, marked the territory that the town would collectively fight over.45 If a region
did not have a dominating polis, but rather several lesser poleis, the extra-urban sanctuary
would be located at an equal distance from all the towns. 46 In this case, the sanctuary
marked the protected area for all the nearby towns. Moreover, while there is no certainty
about why these sanctuaries were initially created, they became a regionally protected
and cared for space that promoted communal activities and social interactions.
The extra-urban sanctuaries, however, not only served as a physical threshold
between territories, but also as a symbolic liminal space where the tangible world met the
divine world. While there is evidence for separate religious space within towns, such as
the open-air space in Geometric Zagora, urban religious life was often archaeologically
indistinguishable from everyday life. The development of the extra-urban sanctuaries,
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however, created a space so far removed from daily life that there was a strong emphasis
on the purely religious aspect. The visitors would have spent a large portion of the day
travelling to and from the sanctuary, and once they arrived, there were no profane
distractions. With the sanctuary standing as the most prominent man-made feature in
sight, visitors were as far as they could travel within their immediate world while
simultaneously being as close as possible to the divine world.
De Polignac’s discussion of extra-urban sanctuaries is extremely useful when
attempting to understand religious life on mainland Greece at the beginning of the
Geometric period. However, with further discussion, it will become clear that his theory
is not flawless when applied to extra-urban sanctuaries in the Cyclades during the same
period. The 6th Century extra-urban temple at Zagora serves as a good example of how
the application of his theory has both its successes and its faults. The extra-urban
sanctuary at Zagora fits de Polignac’s theory in that it was a communal space for the
surrounding towns on Andros. It was a regionally cared for sacred space that provided
visitors the opportunity to immerse themselves in a purely religious environment.
However, de Polignac’s theory is strongly based on the idea that extra-urban sanctuaries
were territorial boundaries that marked the extent of space protected by the town(s). On
Andros during the 7th and 6th Centuries there were only two known towns: Hypsele and
Ancient Andros. As was previously discussed, these towns were not only amicable
towards one other, but likely had common interests and goals, since Ancient Andros was
a physical synoikismos of Hypsele and Zagora. Therefore, it would have been
unnecessary for the towns to demarcate their territory. Moreover, because islands offered
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a naturally insulated environment, the threat of any extra-regional neighbor encroaching
upon their territory was non-existent.

Extra-Urban Sanctuaries on Naxos

On the island of Naxos there are two other well-studied extra-urban sanctuaries
that thrived during the 7th and 6th Centuries B.C. First, I will discuss the sanctuary at the
quarries of Melanes in the region of Phlerio (Fig. 7). Accompanying the shift to a more
grand architectural style and the rising popularity of monumentalized temples during the
7th and 6th Centuries, marble became more highly demanded. The island of Naxos was the
leading supplier of marble and the quarries at Melanes held the richest source of marble
on Naxos. In addition to contributing to the marble trade, Melanes also had rich springs
that helped sustain the nearest city, Naxos. These springs were so pertinent to agricultural
practices in Naxos that the 6th-century Naxian tyrant, Lygdamis, undertook the laborious
task of building an 11 km aqueduct that ran from Melanes to Naxos. 47
In addition to being an important site in antiquity for providing Naxos with both
prized marble and a constant supply of water, it was recently discovered that the site also
served an important religious function. On the slopes above the quarries at Melanes there
is a sanctuary that was founded in the 8th Century, thrived during the 7th and 6th Centuries,
and was in use until “the end of antiquity”.48 Additionally, the discovery of both
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Mycenaean pottery and obsidian pieces at the sanctuary shows that the site was
frequented well before the 8th Century.
Throughout the sanctuary’s history there were three building phases. The first
structure appears in the 8th Century and was a simple oikos building with stone walls and
a flat roof, measuring 5x4 m. There were marble bases for wooden posts and a terrace
that extended from the western side of the building, which was presumably used for
open-air gatherings. The interesting feature of this sanctuary, however, is that the
building seems to have been purposefully built near a large, free-standing marble boulder.
The significance of this marble boulder in the religious practices at Melanes becomes
even more apparent with the study of the later sanctuaries.
In the 7th Century, a larger oikos was built on the western wall of the 8th-century
temple, replacing the preexisting terrace. Unlike the previous structure, this oikos was
irregular in shape with the northeast and southwest corners forming acute angles and the
northwest and southeast forming obtuse angles. Interestingly, deposited underneath the
floor of the 7th-century oikos, the excavators discovered a marble block that showed
evidence of burning atop it. Lambrinoudakis suggests that this marked the location for the
worship of a chthonic deity before the temple was built. Further evidence for the worship
of a chthonic deity was found in the unroofed, enclosed compartments that were attached
to the 7th-century oikos. Within these additional rooms, there was not only evidence for
altars and repeated pyres, but the excavators also discovered a pot containing 94
knucklebones. Again, Lambrinoudakis believes that this type of worship was most
common either for a chthonic deity or hero.49
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Although the 7th-century temple was thriving as a sanctuary, damage was caused
to the building either by an earthquake or landslide. During this disturbance, the large
marble boulder that had stood nearby hit the eastern wall of the temple and resituated
itself in the corner of the temple. Not only did the Naxians make repairs to the building,
but they also left the boulder where it landed, built a hearth next to it, and began to make
sacrifices atop the boulder. Additionally, they constructed a stone heap upon the marble
block that had been used for pyres both in the 7th Century and before. Around this heap,
they built a semi-circular bench on which visitors could watch and/or participate in ritual
activity. In addition to reconstructing the temple, the Naxians also built a separate
building in between the temple and the small sanctuary entrance located on the southern
slopes of Melanes. Although small, this temple was built solely out of megalithic marble
blocks and was filled with dedications of worked marble. Many of the marble
dedications, however, were not finely worked, but were unfinished or failed pieces of
worked marble. Such dedications, in combination with the sanctuary’s close proximity to
the quarries, suggest that the main venerators were the quarrymen, who were seeking
protection and safety while working.
Lambrinoudakis believes that the quarrymen were likely worshipping the twin
giants, Outos and Ephilates, the sons of Poseidon and Iphimedia. According to Pindar,
the giants intended to destroy the earth by filing the sea with boulders and conquer
heaven by piling Mount Ossa and Mount Pelion atop of Olympus. On a quest for their
lost mother and sister, Outos and Ephilates made their way to Naxos. Once they were on
the island, Artemis successfully devised a plan for the brothers to kill one another.
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Subsequently, the twins were buried on Naxos. 50 However, more pertinent to 7th-century
religious practices at Melanes are the works of Homer, which predate the founding of the
sanctuary. According to Homer, the powerful giants were a great a threat to the Olympian
deities and were, therefore, killed by Apollo.51 Although the archaeological evidence
cannot prove that Outos and Ephilates were worshipped by the quarrymen of Melanes,
the brothers’ relationship with the island and their mythological role as movers of stone
make it possible that the quarrymen dedicated a shrine to them. After all, Outos and
Ephilates would have been the closest mythological counterparts to the Melanes
quarrymen.
The second well-studied extra-urban sanctuary on the island of Naxos that thrived
during the 7th and 6th Centuries is the Dionysian site of Yria (Fig. 8). Interestingly, similar
to Melanes, activity at Yria begins in the 9th Century and lasts until the 6th Century.
During these four centuries of religious activity, the temple at Yria goes through four
building phases. The First Temple was built in the 9th-century atop an abandoned
Mycenaean cult site. The structure was a very simple, box-shaped design consisting of
mudbrick and wood. In the center of the building there was a small altar. The Second
Temple, which was built in the middle of the 8th century, differed little from the first,
maintaining the box structure and bearing an altar in the same location. This building,
however, was aggrandized, nearly tripling the size of the First Temple and adding a forest
of columns within. The forest of columns consisted of fifteen wooden columns with
marble bases that were positioned in three rows of five columns, creating four aisles
within the temple.
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The Third and Forth Temples at Yria were built during the Early 7th and 6th
Centuries, respectively, and highlighted the site’s prominence as an extra-urban
sanctuary. Although the Third Temple retained the same box-like shape as the first two,
as well as the forest of columns from the second temple, two elements of the Third
Temple indicate that the Naxians held an early interest in the monumentalization of
architecture. First, the building was covered by a flat earthen roof, just as were the
previous temples; however, a marble waterspout enhanced the function of the roof by
allowing for the drainage of water. Additionally, a prostyle porch decorated the front of
the temple, making Yria one of the first sites in antiquity to display a prostyle temple.
The Fourth Temple at Yria showed an even greater advance in architectural skills.
This final building was located in the same position as the previous three temples, but
was such a large-scale building project that the structure encompassed all the previous
buildings. It measured thirteen meters in width and twenty-nine meters in length, making
the final temple phase nearly eight times as large as the initial phase. In addition to the
large scale of the temple, it was also built almost entirely of Naxian marble. The prostyle
porch from the Third Temple was also made larger and was certainly of the Ionic order.
The construction of the temple’s entrance was also significant, since it serves as the
earliest example of the Cycladic monolithic doorjamb. Thus, by the 7th and 6th Centuries
the Naxians at Yria showed a strong concern for the monumentalization of religious
architecture. The Naxian dedication to large-scale building projects, as well as their use
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of local resources, highlights the island’s social and cultural prominence during the Early
Archaic Period. 52
Both of the extra-urban temples on Naxos during this period, Melanes and Yria,
are interesting when applying de Poliganc’s theory on extra-urban sanctuaries. Much like
Zagora, both Melanes and Yria were communal religious spaces for the inhabitants of
Naxos. While Melanes likely served a more specific religious function for the quarrymen,
the grand scale of architecture, in addition to its proximity to the fresh springs, may have
also made the site appealing to other visitors. Additionally, both temples provide
evidence for previous Mycenaean activity. Thus, like Zagora, which was undoubtedly
built atop previous religious remains, both the Naxian extra-urban sanctuaries seem to
show a concern for the remembrance of past civilizations. However, while Zagora and
Yria offer its visitors a religious experience far removed from daily life—a characteristic
of extra-urban sanctuaries that is important to de Poliganc’s theory—the sanctuary at
Melanes was located near the quarrymen’s workspace. The sanctuary at Melanes served
as a place for the quarrymen to ask for safety and success in their work and therefore, is
not in agreement with de Poliganc’s theory that extra-urban sanctuaries are separate from
daily religious activity. Moreover, as is the case in Zagora, both Melanes and Yria speak
against de Polignac’s theory that extra-urban sanctuaries were located at territorial
boundaries. Although Melanes marked the location where the town of Naxos received its
fresh water, neither site gives any indication that it was constructed for the purpose of
marking territorial boundaries. Therefore, while de Polignac’s theory is certainly useful
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when discussing extra-urban sanctuaries on the mainland, when applied to the Cyclades
several problems arise.
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V.

Interstate Sanctuaries

In addition to the extra-urban sanctuaries that have already been discussed, there
are two additional sanctuaries of this time period that thrived outside of a city center:
Delos and Despotiko. While these sanctuaries fit the description of extra-urban
sanctuaries in the sense that they were communal spaces of worship removed from the
urban community, I believe that the function of these sanctuaries demonstrate a different
focus, and can therefore more accurately be classified as “interstate” sanctuaries.
Interstate sanctuaries are different from extra-urban sanctuaries in that they did not
emphasize the isolated aspect of the island, but rather the integral aspect of the island.
Unlike the extra-urban sanctuaries that we have previously discussed, neither Delos nor
Despotiko appealed specifically to local customs. The sanctuaries were not for the
veneration of the dead, such as was the case at both Mitropolis and Koukounaries, nor for
the worship of lesser divinities, such as Outos and Ephilates at Melanes. Instead, these
interstate sanctuaries were dedicated primarily to the Olympian deity, Apollo. Because
both Delos and Despotiko played a critical role in the Aegean trade network, which
connected east to west, appealing to local customs was less effective. Thus, these
interstate sanctuaries appealed to regional customs through the worship of deities that
were not only well-known in the Greek world, but also familiar to peoples outside of it.
Additionally, although these sanctuaries were maintained by a neighboring settlement
that might conspicuously display its power, they offered sailors and traders a neutral
space to rest and propitiate the gods.
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Before arguing for the classification of both Delos and Despotiko as interstate
sanctuaries, it is beneficial to discuss the sanctuary of Kavos on the Cycladic island of
Keros, in order to better understand the history and function of maritime sanctuaries. This
small island is situated off of the southeast coast of Naxos and until a looting incident in
1963 its significance as a Bronze Age site was unknown. During the 1963 looting, a
deposit of artifacts was discovered, which dated to the middle of the third millennium
B.C. This deposit immediately became the focus of study for Christos Doumas and later
for Photeini Zapheiropoulou in 1967. Among the artifacts found in the deposit there were
large quantities of broken pottery, broken marble bowls and vessels, and fragmented
figurines. Then, in 2006, the Cambridge Keros Project discovered an undisturbed deposit
to the south of the first that consisted of the same types of broken artifacts found in the
first deposit. The excavation team, as well as other archaeologists who continue to study
the site, are confident that the artifacts in both deposits were intentionally broken before
their deposition. Furthermore, they believe that the artifacts did not originate at Kavos,
but were created and broken on other Cycladic islands, and were subsequently deposited
at Kavos.53 Both deposits help classify the site as an early communal religious space.
After a thorough study of radiocarbon samples, the Cambridge Keros Project
determined that Kavos thrived as a religious sanctuary between 2750- 2300 B.C., making
it the oldest religious site in the Aegean. It is even more interesting, however, that Kavos
was not simply a local religious space, but a regional one. Although there is no proof in
the archaeological record that a specific deity (or any deity) was worshipped in a temple
or shrine, the amount and type of artifacts in both deposits makes it clear that Kavos was
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a site of pilgrimage for the surrounding Cyclades. The site of Kavos is particularly
interesting for the study of extra-urban sanctuaries because it provides an example of a
sanctuary that was not only situated outside of an urban center, but that also attracted non
non-local visitors nearly two millennia before activity at Delos or Despotiko.54

Despotiko
Despotiko is a small, dry island of 6600 sqm that lies west of Antiparos and
Paros. Although the archaeological site was not discovered until the late 19th Century55,
both Strabo and Pliny56 make reference to the island in their works, giving it the name
Prepesinthos.57 As the island stands today, a strait only 700 meters wide and 1 meter deep
separates Despotiko from Antiparos. A recent study by Erich Draganits and the Vienna
Institute of Geotechnics has proved the assumption that in antiquity Despotiko and
Antiparos formed a single island. This project proved that there has been a 3 meter rise in
the sea level of the Aegean since the Neolithic period, which has caused the isthmus that
once connected the two islands to be submerged. Further supporting this theory is the
discovery of graves, walls, and other artifacts from the Bronze Age in Despotiko Bay.
The team also discovered man-made trenches within the bay that are regular in form and
pattern. It is likely that these trenches were used either for agricultural practices or for
aiding the process of unloading heavy materials, such as marble, from docked ships. A
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Classical inscription found on a piece of marble at Despotiko reads ΕΣΤΙΑΣ ΙΣΘΜΙΑΣ
(“Hestia of the Isthmus”) and proves that the isthmus between Despotiko and Antiparos
still existed during the Classical Period. Thus, during the time period that Despotiko was
most frequented (from the Geometric Period to the Classical) it was a peninsula of
Antiparos.58
Excavations at Despotiko began in 1997 and continue to be carried out each
summer by Yannos Kourayos and his team of volunteers. During the first excavation
season the team discovered Building A, an elongated rectangular building consisting of
five rectangular rooms (A1-A5). The building’s earliest phase dates to the Archaic
period; however, later construction on the building severely disturbed the archaeological
record for this phase. Kourayos points out that the structure of Building A makes use of
both an oikos complex on the northern end, made up of rooms A1 and A2, and a stoa
complex on the southern end, made up of rooms A3, A4, and A5 (Fig. 9). While the
continuous western wall proves that the structure was erected in a single construction, the
joints of the wall between rooms A2 and A3 shows that there was a clear division
between the stoa and oikos complexes. This type of structure is similar to that of the oikoi
complex at the Sanctuary of Herakles on Thasos, which Kourayos indicates was a colony
of Paros in the 7th Century. 59
The eastern facade of Building A, which offers access to rooms A1-A5, is built
atop large schist slabs. While the Archaic phase of the eastern wall is ill-preserved, a
secondary phase has been built atop the foundation slabs, consisting of reused marble
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blocks that were carefully joined together with anathyrosis.60 Surrounding Building A
there was an archaic wall that functioned as a temenos wall, demarcating the sacred
space. The extensive use of marble, the attention given to perfecting the wall joints, and
the concern for separating this space from the profane highlights the special nature of
Building A. The complex would not only have attracted and impressed visitors, but
would have also served as a testament for the power of the sanctuary’s founders.
While the constant reuse of the space has left much of the Archaic structure
disturbed, the artifacts that remain speak to Building A’s 7th Century function. Just as on
the exterior of the building, marble was also extensively used in the structure’s interior.
In room A2, a large marble threshold with evidence for sockets and jambs stood at the
entrance, while a marble base, which likely held a votive column, was positioned in the
room’s interior. Additionally, in room A4 a series of marble supports stood around the
periphery of the room, seven of which were found in situ. The regular distribution of
these supports, in addition to the lead rod attached to each, suggests that they were
intended to support a heavy weight. Kourayos suggests that they were used to support an
elevated seating area. Although the excavation of room A3 did not produce any marble,
the team did find a large quantity of Archaic pottery sherds. The finds in these rooms
highlight the complex’s religious significance.61 Not only is the marble column base and
the fine ware pottery indicative of ritual votive offerings, but the elevated seating area
suggests that the space was used for some type of ritualized activity.
If any uncertainty remained about the classification of Building A as a sanctuary
complex, the deposit in room A1 will dispel it. Underneath the schist slabs of the room’s
60
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floor, the excavation team discovered a purposefully placed deposit of artifacts dating to
the 7th and 6th Centuries. The deposit not only contained fine ware pottery, but figurines
of terracotta and faience, stone beads, bronze and ivory fibulae, glass objects, iron
weapons and tools, and even gold. The large quantity of fine ware fragments, intact
vessels, and miniature figurines are typical forms of votive offerings, leading Kourayos to
classify room A1 as a treasury where votive offerings were deposited. 62
The A1 deposit, however, not only makes it clear that Building A was a sanctuary
complex, but also shows the diversity of peoples who frequented the sanctuary. First,
there was a large quantity of Corinthian pottery, including seven intact Corinthian
aryballoi. Two of these aryballoi were identical, with a bull-motif decorating the exterior;
three showed marching warriors; the remaining two depicted a motif of running dogs.
The duplication of decoration themes suggests that these pieces were part of a massproduced collection of pottery that was exported from Corinth to other places in and
around the Cyclades.63 Within the deposit there is also evidence for a close association
between Despotiko and Delos. There were two objects found in the deposit that had
matching pairs on Delos: an ivory disk decorated with alternating circles and squares and
a golden pin head in the shape of a pomegranate. Both types of artifacts seem to have
their origin in the Eastern Mediterranean. Furthering Despotiko’s connection with the
east, there were also vessels in the deposit from Rhodes, Crete, and Samos. Finally, the
deposit shows that the sanctuary had close communication with both North Africa and
Phoenicia. Of North African origin there were faience beads, scarabs, figurines of both a
hawk and the deity Bes, and fragments of an ostrich egg. Additionally, the team
62
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discovered a large quantity of folded and perforated glass beads that originated in North
Syria, Mesopotamia, and Phoenicia, and which traveled east through the PhoenicianGreek trade network.64 These finds show that, unlike the extra-urban sanctuaries
previously discussed, the sanctuary at Despotiko was not only frequented by locals, but
also by peoples travelling the Aegean for trade purposes.

Delos
The island of Delos played a central role in the history of the Mediterranean both
physically and metaphorically. Located in the middle of the Cyclades, Delos has enjoyed
a prominent role in the historical records of both Greece and Rome. In the 5th Century the
island was home to the eponymously named Delian League and later became a Roman
slave emporium in the 2nd Century B.C.. However, the island was active well before the
5th Century. Although no structures from the Mycenaean period were discovered, the
existence of Mycenaean pottery on Delos suggests that there was activity on the island
during this period. The archaeological record shows that a period of transformation
occurred in the 8th Century. The growth of Delos during this period corresponds to what
James Earle identifies as a growth in the Aegean trade network.65 While trade took place
in the Aegean well before this time, the distance travelled, as well as the frequency at
which trade took place, increased during the 8th Century.

64

Kourayos, 118.
Earle, James. “Trade, Politics and Religion in the Early Iron Age Aegean: Explaining the
Sacred Island of Delos”. Journal of Prehistoric Religion. Vol. XXII. Astroms Forlag: 2010, 43.
65

D e o k a r a n | 43
On Delos, this period of transformation is made evident by the sudden appearance
of extra-regional imports. Interestingly, before 750 B.C., the only imported goods came
from Attica and other Cycladic islands. However, by the end of the 8th Century goods
begin to appear not only from other Greek sites, but also from the east. Of these imports,
pottery from the islands of Naxos and Paros is most abundant—a fact to which we will
return later. Second in prominence to Naxian and Parian pottery are imports from
Rhodes, Euboea, Crete and Cyprus. Additionally, there were a few seals and fibulae
discovered on Delos that had their origin in either Anatolia or North Syria. Thus, in the
8th Century Delos grew from a site that traded regionally, as was customary for any
island, to a site that played a large role in the trade network of the Aegean, receiving
imported goods from as far west as Euboea and as far east as Syria.66
Aside from the imported goods, little archaeological evidence remains from the
8th Century that can speak to Delos’ prominence. While there have been speculated
locations for an early temple to Apollo, no definite location has been identified. However,
the 7th Century Homeric Hymn to Delian Apollo67attests to an early, organized worship
of the deity. After Leto scoured the Greek world for places to give birth to her divine son,
she asks Delos, which graciously accepts her offer. Swearing on Gaia, Ouranos, and Styx,
Leto prophesied that	
  ἦ	
  μὴν	
  Φοίβου	
  τῇδε	
  θυώδης	
  ἔσσεται	
  αἰεὶ	
  βωμὸς	
  καὶ	
  τέμενος	
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(“truly, here there will always be a fragrant altar and precinct of Apollo”).68 The hymn
also describes a festival that took place on Delos in honor of Apollo: ἀλλὰ	
  σὺ	
  Δήλῳ,	
  
Φοῖβε,	
  μάλιστ᾽	
  ἐπιτέρπεαι	
  ἦτορ,	
  ἔνθα	
  τοι	
  ἑλκεχίτωνες	
  Ἰάονες	
  ἠγερέθονται	
  αὐτοῖς	
  
σὺν	
  παίδεσσι	
  καὶ	
  αἰδοίῃς	
  ἀλόχοισιν.	
  οἱ	
  δέ	
  σε	
  πυγμαχίῃ	
  τε	
  καὶ	
  ὀρχηθμῷ	
  καὶ	
  ἀοιδῇ	
  
μνησάμενοι	
  τέρπουσιν,	
  ὅτ᾽	
  ἄν	
  στήσωνται	
  ἀγῶνα	
  (“But, Phoebus, you delight your
heart most in Delos; for, there the long robed Ionians gather together for you with their
own children and revered wives. They, being mindful, delight you in boxing, dancing,
and song, whenever they hold their gathering”).69 Thus, although the archaeological
record alone does not prove that Apollo was worshipped here as early as the 7th Century,
the literary record points to an organized worship of the deity that was well-established
and renowned by the 7th Century.
Yet, the question remains: why was Delos the chosen location for the cult of
Apollo? As was previously mentioned, the central geographic location made the island
easily accessible for a number of surrounding islands. Additionally, its prominent
position on the Aegean trade route made the island attractive to wearied sailors. In fact,
Delos is located in a particularly windy part of the Aegean that is still plagued by rough
currents. It is likely that the island offered a place of refuge where sailors could escape
the rough sea, regain their strength, and ask the gods for continuing safety at sea. 70
However, as Earle points out, the geography of Delos alone cannot explain the
island’s prominence. The neighboring islands of Mykonos and Tenos not only could have
served the same functions, but also could have offered resources, such as fresh water, that
Delos lacked. In fact, either Mykonos or Tenos would have been a more logical choice
68
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for the sanctuary, since both were also more accessible for sailors. In a study of island
accessibility, Jack Davis defines the most accessible island as one that “can be reached
most easily from all other sites with which it has communication.” Within the Archaic
Ionian world, the two most accessible sites were Mykonos and Tenos, with Delos ranking
third in accessibility.71 Earle suggests an explanation to this seemingly illogical choice of
the 8th and 7th Century Greeks by focusing on Delos as a neutral space. Since Delos
lacked resources that could sustain a population, the island was not a choice location for a
permanent settlement, and, therefore, remained neutral. Earle then suggests the possibility
that the island’s prominence is indicative of an effort of collective planning on behalf of
the Ionians. Although Earle himself is not convinced that the Ionians specifically chose
this location for the cult of Apollo, Jeremy McInerney thinks that this collective
reasoning and planning amongst the Greeks was anything but impossible. In studying the
cult sites of Delphi and Kalapodi, both of which are dedicated to Apollo, McInerney has
noticed a clear network of communication between these two sites and other extraregional sites.72 Thus, if there was a network of communication amongst the Ionians
(much like the undeniable network of trade), it is highly possible that Delos did not
simply happen to evolve into an island of religious prominence, but was, instead, chosen
to serve this very purpose.73
Still, since Delos was a neutral island without a permanent settlement, we must
account for how the sanctuary was maintained. As has already been established, the
island’s location on the trade route, as well as its neutrality, would have made Delos and
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its sanctuary a popular resting place for sailors and traders. However, it seems unlikely
that the sailors passing through the island and using its sanctuary to propitiate the gods
would also be the ones responsible for its maintenance. It is more likely that once a
sacred space was established in the 8th or 7th century, the Naxians, who were the most
prominent peoples of the Cyclades at the time, were the main caretakers of the sanctuary.
By the 7th Century, the Naxian sanctuaries at Melanes and Yria were well-established
and well-maintained. They had already mastered the practice of quarrying and were
quickly becoming skilled in the art of marble sculpture. Additionally, Naxian presence on
Delos during the 8th and 7th Centuries is undeniable. The archaeological record shows an
abundance of Naxian pottery and marble works. It, therefore, seems reasonable to suggest
that during Delos’ initial period of cult activity the island was primarily maintained by
the Naxians, while still retaining its classification as a neutral space.
Now, returning to our earlier discussion of Despotiko, let us consider Kourayos’
suggestion that the site was maintained by the Parians. Kourayos certainly has reasons for
assuming that Paros held control over the sanctuary complex. First, of the more powerful
settlements of the time, Paros was the closest. Additionally, Kourayos points out that the
oikos complex of Despotiko resembles that of the sanctuary of Herakles on Thasos, a
colony of Paros. Both sanctuaries had elongated oikos structures that featured a
colonnaded stoa and a temenos wall.74 Furthermore, Kourayos highlights the abundance
of Ionian imports and the lack of Athenian imports on Despotiko, suggesting that this
discrepancy is indicative of the strained relationship between Athens and Paros at this
time. Therefore, because Despotiko was a Parian settlement, the lack of Athenian pottery
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during this time period is expected. Adhering to de Polignac’s theory that extra-urban
sanctuaries marked territorial boundaries, Kourayos believes that Despotiko represents a
Parian “desire to reclaim territory” that lay between the permanent settlements on Paros
and their sanctuary on Despotiko. 75
Since the archaeological evidence cannot yet make Kourayos’ suggestion
certain76, I would like to entertain the possibility that Despotiko was initially maintained
by the Naxians, much like Delos. Although the Parians had the most accessibility to
Despotiko, Kourayos acknowledges that both Siphnos and Naxos had easy access to the
island as well.77 Moreover, while Paros had clear connections with Thasos at this time,78
Jacques des Courtils and Anne Pariente, excavators at the sanctuary on Thasos, are
confident that the building’s structure is of Naxian influence. Dating the sanctuary to the
mid- 7th century, they claim that the huge marble blocks, which once held wooden
columns, are similar to the “pre-oikos” of Naxos in Delos. Thus, if the sanctuary at
Thasos was representative of Naxian architecture, perhaps, so too was the oikos structure
at Despotiko.79
Through further comparison of the use of marble on Paros and Naxos, it becomes
clear that the Naxians excelled in marble work before the Parians. In her work studying
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the distribution of Parian marble, Georgia Kokkorou-Alevras shows that it was not until
the very end of the 7th Century that Paros began quarrying marble, while the Naxians had
already established their dominance in marble work by the middle of the 7th century. In
support of this theory, she turns to the archaeological evidence on Delos, highlighting
that all of the 7th-century sculptures on the island were both made of Naxian marble and
manufactured on Naxos.80 She notes that it was not until the middle of the 6th century
that the Parians have a distinct presence on Delos, finally surpassing their Naxian
predecessors in the number of sculpted marble works present on the island.81
If the finds on Delos are indicative of the use and distribution of Parian and
Naxian marble, I am left to question whether the Parians were advanced enough in their
marble work to successfully build the original 7th century temple at Despotiko, which
boasted sculpted marble bases and a large marble threshold. In addition to the marble that
was used in the construction of Building A, the Despotiko excavation team also found the
heads of two kouroi. Although one is severely worn, the good condition of the other
makes it easy to attribute it to a Naxian workshop. Kourayos points out that the facial
features have undeniable similarities with two kouroi identified with the Naxian
workshop. All three share a cubic head with the planes of the cheek, forehead and brow
meeting at abrupt angles, as well as decorative ears and stylized hair.82 Kourayos
suggests that kouros of the Naxian workshop was imported from Naxos. While his theory
is possible, it seems more likely that the Naxians, who dominated marble manufacturing
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at the time Building A was built, were responsible for the construction and maintenance
of the sanctuary during its phase in the 7th century.
However, the suggestion that the Naxians initially governed the sanctuary does
not ignore a contemporary Parian presence (although less significant) or a later Parian
dominance. Using Delos again as an example of the relationship between Naxos and
Paros, it is clear that the Parians quickly established themselves as a prominent force in
the Aegean marble trade. Soon after the decline in Naxian marble on Delos in the middle
of the 6th Century, Parian marble dominates the trade market. It is not a coincidence that
this period of Parian dominance coincides with the tyranny of Lygdamis on Naxos.
Lygdamis had formed a reciprocal relationship with the Athenian tyrant, Peisistratus, and
employed his help in securing dominance on Naxos. As tyrant of the island he
confiscated all aristocratic dedications, and severely impeded the production of sculpture,
showing a greater concern for public works than for artistic showmanship.83 Therefore, as
an inner-state sanctuary situated along the Aegean trade network, the sanctuary at
Despotiko was likely maintained by the nearest and most capable settlement, which was
likely to change depending on the current economic or political situations. Therefore,
during Naxos’ period of dominance in the 7th Century, it is possible that Naxians
maintained the sanctuary; however, once Lygdamis came to power in the 6th Century, it
is possible that the Parians, who had by this time become prominent in the marble trade,
took this task from the Naxians.
Additionally, I am less inclined to believe that the sanctuary on Despotiko ever
served as a territorial boundary, as Kourayos suggests. Both its sequence of development
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and its role as a much frequented stop on the trade route are paralleled on the island of
Delos, which we have already distinguished as an initially neutral space. As a
contemporary sanctuary that also worshipped the deities of Apollo and Artemis, it is
likely that Despotiko was also a neutral space at which sailors, traders, or nearby
inhabitants could gather to worship and trade.

D e o k a r a n | 51
VI.

Conclusion

The religious activity on the islands of Naxos and Paros during the Archaic period
offers a comprehensive study of the degree to which cult practices varied during this
time. The sanctuaries of Koukounaries and Mitropolis highlight the most individual and
personal form of worship. While evidence for ancestor veneration at Koukounaries is
speculative, it is clear that the worshippers at Mitropolis were venerating their dead. Both
sites, however, prioritized the reuse of residential remains, while simultaneously showing
little concern for monumentalization or conspicuous display. While there is evidence for
trade at both sites, neither sanctuary seems that it was intended to attract traders or offer
refuge to sailors. Instead, the sanctuaries were used for personal worship by local
inhabitants.
The extra-urban sanctuaries at Zagora, Melanes, and Iria, on the other hand, were
intended for a more communal worship, but still appealed to local customs. All the deities
that were worshipped at these sites had mythological references, making their narratives
well-known by locals. At Zagora the inscriptions suggests that Herakles was possibly
worshipped at the site. By the time of the sanctuary’s establishment, Herakles’ βίίη would
have been well known through the works of Homer and Hesiod and would likely have
been a revered characteristic of the hero. Moreover, his ability to overcome challenges in
both the eastern and western worlds could have served as an inspiration and a model for
the sea-farers of Archaic Andros. At Melanes, the tales of Outos and Ephilates would
have inspired the local quarrymen to use their own strength, and their mythology possibly
served as a warning to the workmen not to become overconfident in their strength, since
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the abuse of the giants’ own strength caused their destruction. At Yria, the worship of
Dionysus, although an Olympian deity, could have had a personal meaning for the local
inhabitants, since the deity was worshipped in Mycenaean times. Yria was built atop
Mycenaean ruins, and, therefore, the choice for worshipping Dionysus could have been
driven by the intention to recall local past traditions, while simultaneously appealing to a
broader audience. Therefore, while the three sanctuaries (Zagora, Melanes, and Yria)
differed in their worship of the divine, all were situated outside of the city and meant to
attract local island inhabitants.
The interstate sanctuaries were like extra-urban sanctuaries because they were
located outside of an urban center and were places of communal worship. However,
unlike other sanctuaries that were influenced by trade in the Aegean, the interstate
sanctuaries of Delos and Despotiko facilitated that trade network and functioned as a
maritime sanctuary. Because interstate sanctuaries were frequented by distant visitors and
traders, they appealed to regional customs as opposed to local customs. At both Delos
and Despotiko Apollo was the primary deity that was worship, with his sister Artemis
also receiving honors. Additionally, much like the rivalry amongst poleis that developed
at later panhellenic sanctuaries, such as Delphi, both Delos and Despotiko gave
opportunity for the most prominent island settlements, Naxos and Paros, to display their
power during the Archaic period. The conspicuous display of wealth at Delos and the
abundance of precious imported finds at Despotiko not only highlight the wealth of these
sanctuaries, but also speak to their international prominence.
Thus, through studying the different types of sanctuaries on or associated with the
islands of Naxos and Paros during the Archaic period, we not only have a better
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understanding of the strength of both islands, but we also have a lens through which we
can study the dichotomous nature of islands. Smaller, more localized sanctuaries speak to
the islands’ isolation and independence, while aggrandized, interstate sanctuaries speak to
their connectivity and integration.
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Figure 1A: Initial Plan of H24/25/32 at Zagora

Figure 1 B: Plan of H24/25/32 at Zagora with Division of Space
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Figure 2: Plan of House with courtyard H21
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Figure 3: Stone Seal from Zagora
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Figure 4 A: Bone Seal from Zagora
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Figure 4B: Bone Seal at Zagora
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Figure 5: Plan of Temple at Zagora
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Figure 6: The Temple at Zagora. H30 with altar. View from East.

Figure 7: The Sanctuary at Melanes
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Figure 7: Stages of Temple at Yria
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Figure 8: Buidling A at Despotiko (Drawing by M. Yeroulanou)

